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PREFACE
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ne of my earliest and warmest memories is that of

my father reciting the Dayenu, the chant of rebel-

lion, liberation, travail, and the creation of a new

law that is the story of Passover. One of my latest
and warmest memories is that of working with my wife and
children to make of our own Passover Seder something that
would speak to our deep concerns about our selves and
our world.

Our efforts became sharper and more urgent in 1968,
when the Passover came one bare week after the murder
of Martin Luther King, the April uprising of Black Wash-
ington against the blank-eyed pyramid-builders of our own
time, and the military occupation of our city. Who in those
days could forget that the prophet King had remembered
Moses?—had spoken of how he had been to the mountain-
top, had seen the promised land, but might never enter. . . .
And then we realized that in 1969, the third night of
Passover, April 4, would be the first anniversary of King’s

death.




[ THE FREEDOM SEDER

Facing those dates, we found our deepest feelings best
expressed in a fusion of the traditional Seder with a new
song of freedom—both the freedom of men in relation to
each other and the freedom of men in relation to God. So
this Haggadah, this “telling.”

But this Haggadah is not a “final” act. Ne Haggadah
ever has been. It is traditional to rewark the traditional
Haggadah. Ceriainly this one is still an experiment, and we
hope that anyone who wants to use it will himself feel
free to experiment with it,

There are three particular ways, all of them traditional
but some of them seldom used, that we would suggest. First
of all, the words of “the reader” here should not be taken
to mean only the traditional Father at the head of the
table, for all the members of the company can and should
join in the readings, either fogether or one by one. Sec-
ondly, the inclusion of a specific place for the company to
argue and discuss is only symbolic; throughaut the service,
everyone should feel free to raise questions. And finally,
each family or communal group is sure 1o have some
favorite poetry or proclamation of freedom that it would
want to add, and perhaps to replace some we have used.
We have included as “Free Associations” at the end of
this Haggedah some passages of the kind that might be
added—passages from Gandhi, froam John XX, from the
Midrash for Exodus. But these are only suggestions. Tell
your own telling.

And act your own acting. For a Freedom Seder should
be not only a ritual remembrance, not only o shared
promise for the future, but itself a political act . . . as the
first Passover was, when the people of Israel liberated them-
selves and their God. Does a Freedom Seder belong on the
steps of the Capitol? In the corridors of the Pentagon?
Beside the pyramids of Wall Street? Not that we should
forget how deeply the Seder is joined with the family. Let
us indeed celebrate the first night of Passover as families,
whether families of bloed or of free communal choice. But
on the second night, let us face the Pharaohs,

For us this Haggadah is deeply Jewish, but not only
Jewish. In our world we all live under Pharachs who could
exterminate us any mement, and so enslave us all the
time. Passover therefore fuses, for an instant, with the
history and the future of all mankind. But it fuses for an
instant, and in the fusion it does not disappear. The par-
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ticularly Jewish lives within the universaﬁy_ humur:., at tEe
same time that the universally human lives within the
articularly Jewish. ] g .
> et Juzt as the whole bitterness of history lives within
the Bitter Herb on the table.

ife, and peace, and freedom:
B L'Chaim! L'Shalom! L'Cherut!

AlW
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When the Seder begins, the table should be arranged
so that the chief reader has near his or her place the
following:

1. A plate of three sheets of matzah, covered by a napkin

2. A plate that has an egg; a burnt shank bone or chicken
bope; sliced raw horse-radish; sprigs of parsley or spring
enien; a quantity of ground horse-radish; and a quantity
Gf_ clyuroser (a mixture of chopped nuts and apples with
wineg

3. A cup and a botile of wine, and an

ﬂiledpfor Elijah TR R

Two unlit candles

A bowl of salt water or vinegar

A bowl of plain water for washing

R

Each participant should have o cup of wine. There
should be flowers on the table.
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{Raise the cup of wine and say:)

Ba-rukh a-tah a-do-nai e-lo-he-nu me-lekh ha-o-lam be-
ray p'ri ha-ga-fen.

Blessed art thou, O Lord our God, King of the Universe,
who createst the fruit of the vine.

Blessed art thou, O Lord our God, King of the Universe!
who hast made of one earth, one flesh, all the peoples of
the world; who didst exalt Mankind by breathing the life
of the mind and the love of freedom into him; who didst
sanctify us so that we might know and say what was hely
and profane, what was freedom and what slavery.

Blessed art thou, O Lord our God, who with love has
allowed us to give ourselves and thee solemn days for joy,
festivals and seasons for gladness. Blessed art thou, O
Lord our God, who didst allow Israel to imagine this day
of the Feast of Unleavened Bread, the season of our free-
dom, a holy convocation, a memorial of the departure from
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Egypt. Blessed art thou, O Lord! who sanctifiest Mankind,
freedom, Israel, and the seasons.

Blessed art thou, O Lord our God, King of the Universe,
who makest o distinction between holy and equally holy:
between the heliness of this festival and the equal holiness
of the Sabbath; between the holiness of light and the
equal holiness of darkness; between the holiness of the
Jewish people and the equal holiness of other peoples.
Blessed art thou, O lord, who hast made all peoples holy
and hast commanded us, even against our will, to become
a beacon for justice and freedom for them all.

Ba—'rukh a-tah a-do-nai e-lo-he-nu me-lekh ha-o-lam sheh-
hech-i-a-nu v'ki-i-ma-nu v'hig-i-a-nu laz-man ha-zeh.

Bles_sed are thou, O Lord our God, King of the Universe,
w!m didst preserve us and sustain us and enable us to reach
this season. (Drink the firsi cup of wine,)

(Take pieces of parsley or spring onion,
dip them in vinegar or salt waler, pass
them around the fable, and say:)

Ba-rukh e-tah a-do-nai e-lo-he-nu me-lekh ha-a-lam be-
ray pri ha-a-da-mah,

Blessed art thou, O Lord our God, King of the Universe,
who createst the fruit of the earth,

{Everyone then eats this piece of parsley.
Then, break the middle matzah in two and
hide the larger piece somewhere in the
house, for an afikomen. Uncover the matzah
lift up the dish, and say:) y

Lol This is the bread of affliction which our ancestors ate
in the land of Egypt. Let all who are hungry eat thereaf;
and all who are in need come and celebrate the Passover.
(Open Dcor.) As our daor is open, may not only the
hungry come but also the spirit of the prophet Elijah, that
we may fonight think wisely and feel deeply as we cele-
brate the Passover! For Elijah we set aside this cup of wine
(Pour Cup.) :
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{All join in singing, in Hehrew:)

E-li-ya-hu ha-na-vi

E-li-ya-hu ha-Tish-bi
E-li-ya-hu, E-li-ya-hu,
E-li-ya-hu ho-Gil-a-di

Bim-hay-ra b'ya-me-nu
Ya-vo e-ley-nu

Im ma-shi-ach ben-David
Im ma-shi-ach ben-David!

(The reader resumes:)

Elijah the Prophet, Elijah the Tishbite,
Elijah the Gileadite

May he come to us quickly in our own
day with the appointed one,

the Messich, the son of David.

As the fradition says, “Ha-sha-tah ha-kha; I'sha-nah ha-
ba-ah bar-ah d'yis-ra-el”—this year we celebrate here, but
the next year we hope to celebrate in the land of lsrael.
And as another tradition says, “Ubi libertas, ibi patria”—
where there is liberty, that is my country. That is my Israel.
For were we sitting tonight in Jerusalem, we should still say,
“MNext year in Jerusalem, next year in the city of peace.”
For this year, not only we here but all men are slaves; next
year we hope that all men shall be free. This year, not only
we here but all women live in o city ot war and in agony;
next year we hope that all women may live in cities at
peace. This year, all mankind eat as aliens in a land not
wholly theirs; next year we hope all mankind will celebrate
in “the land of lsrael”—that is, in a world made one and
a world made free.

(Filf the wine cups a second time. The youngest person
present asks:)

Mah nish-ta-nah ha-lai-lah ha-zeh mi-kol ha-le-lot?

She-b'khol ha-le-lot a-nu okh-lin cha-metz u-ma-tzah. Ha-
lai-lah ha-zeh ku-lo ma-izah.

She-b'khol ha-le-lot a-nu okh-lin sh'ar y'ra-kot. Ha-lai-
lah ha-zeh ma-ror.

She-b’khol ha-le-lot en a-nu mat-bi-lin a-fi-lu pa-am
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e-chat. Ha-lai-lah ha-zeh sh'tay fa-min.

She-b’khel ha-le-lot a-nu okh-lin ben yosh-vin u-ven m’su-
bin. Ha-lai-lah ha-zeh ku-la-nu msu-bin,

Why is this night different from all other nights? On all
the other nights we may eat either leavened or unleavened
bread, but on this night only unleavened bread; on all
the other nights we may eat any species of herbs, but on
this night only bitter herbs; on all the other nights we do
not dip even once, but on this night twice; on all the other
nights we eat and drink either sitting or leaning, but on
this night we all lean.

{The reader responds:)

Because we were slaves unto Pharach in Egypt, and the
Lord our Ged brought us forth from thence, with a mighty
hand, and an outstretched arm; and if the most Holy,
blessed be Hel hod not breught forth our ancestars from
Egypt, we, and our children, and our children's children,
had still continued in bondage to the Pharachs in Egypt;
therefore even though we were all wise, all of us men of
understanding and experience, all of us having knowledge
in the law, it is nevertheless incumbent upon us to discourse
of the departure from Egypt, and all those who largely
discourse of the departure from Egypt are accounted
praiseworthy,

Let us begin our own discourse tonight with the story of
Moses and the rebellion of our forefathers against slavery,
as it was retold in our own days by the prophet Abraham
Johannes Muste:

“Moses lived in a period of dictatorship. His people were
slaves. The bosses made them work under @ speed-up sys-
tem, and committed horrible afrocities, such as trying to
kill all the boy-babies born to the Jews.

"Moses himself was saved from such a death only be-
cause his mother hid him in a reed basket in the Nile
River. There he was found by the daughter of the Pharaoh,
which is what they called their dictator in Egypt. The prin-
cess took Moses to the royal palace and had him brought
up as her own son.

"When Moses was a young man he became curiaus about
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the Hebrew slaves, and one day went to the brickyards
where some of them were working. The first thing he saw
was an Egyptian bass hitting o Hebrew laborer. Moses was
a powerful young man. He lost his temper. He hit the boss—
and killed him! He buried the body hastily in the sand,
and went back to the palace,

“But a fire had been kindled in Moses’ heart, a fire of
concern about his people and their suffering. The next day
he went back io the hot brickyards. Then he learned two
things that those who iry to help their fellow men often
discover,

“He found, first, that slaves often spend as much fime
and energy fighting each other as they do fighting their
common oppressors, and secand, that slaves do not always
welcome their deliverers. They get accustomed to being
slaves. Even after they have been freed, if freedom brings
hardship, they may want 1o go back ‘o the fleshpots of
Egypt.’

“This time Moses found two Hebrews fighting each other.
When he rebuked them, they turned on him and said,
‘Who made you our boss? Do you mean to kill us as you
did that Egyptian vesterday?'

"Moses feared that in order to turn suspicion awey from
themselves they would tell the Egyptians that he killed the
boss. He concluded that it might not be healthy to stay
around thase parts, so he ran away. [In his new home] he
settled down to a nice comfortable life, raising o family
and feeding the flocks of his father-in-law.

"Only, after o while, God came into the picture. What
was the sign that God had come? It was a bush that
burned and burned and did not stop burning. Moses had
had o fire kindled in his heart once, but it went out, or at
least died down. God is the Being whose heart does not
stop burning, in whom the flame does not die down.

"What was God all burned up about? The wvoice that
came out of the bush said, ‘I have seen the affliction of my
people that are in Egypt and have heard their cry by
reason of their oppressors.’

(As the reader coniinves, a guitar or other
simple instrument starts playing—or voice
hums—the tune of “Solidarity Forever,” in
the background.)
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“k was the physical, economic, and spiritual suffering,
the injustice, the degradation to which actual people were
subjected here on earth, that coused God concern.

"And the proof that God had entered into Moses, and
that Moses had really been ‘converted,’ was that he had
to go back and identify himself with his enslaved people—
‘organize them into Brickmakers’ Union Number One'—and
lead them out of hunger and slavery into freedom and into
‘a good land, and a large, a land flowing with milk and
honey.'

(Reader pouses. All sing “Solidarity Forever”:)

Seolidarity farever,
Selidarity farever,
Sclidarity farever,
For the movement makes us strong.

‘When the movement's inspiration through the workers’
blood shall run,

There can be no power greater anywhere beneath the
sun,

Far what force on earth is weaker than the feeble
strength of one,

But the movement makes us strong.

(CHORUS)

In our hands is placed a power greater than their
hoarded gold,
Greater than the might of armies magnified o thousand

fold,

We shall bring to birth a new world from the ashes of
the old,

For the movement makes us strong.

(CHORUS)

{Reader resumes:}

“At the head of the Ten Commandments stand these
great words: ‘| am the Lord thy God which have brought
thee out of the land of Egypt, out of the slave-house. Thou
shalt have no other God befare me'—before this God whe
is in the hearts of his prophets as the Eternal Flame that
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will not let them rest where there is injustice and inequality
until these have been done cway with and men set about
building Ged's House instead of the slave-house.

“To be religious, the Hebrews discovered, is to get out
of Egypt into Canaan; to refuse to be slaves or contented
draft-horses; to build brotherhood in freedom—because that
is what men, the children of God, were created to dol

"And religious leaders are thase who identify themselves
with the oppressed, so that men may carry out this, their
frue mission in the world.”

Thus wrote the prophet Muste. But many men have seen
the Passover as a time to think deeply on other aspects
of the question of freedom and the relation of Man and
God. They have thought, and they have talked—for the
Passover is a time of talking, of conversing, of exchanging
thoughts. And thus is it related of Rabbi Eliezer, Rabbi
Joshua, Rabbi Elazar the son of Azarich, Rabhi Akiba, and
Rabbi Tarfon, that they once met on the night of Passover
in Bene Berak and continued discoursing of the departure
from Egypt so far into the night that they forgat what time
it was till their students came and said, “Teachers, it is
already time to read the morning Shema.”

{Another member of the company inferrupts:)

Chaverim, friends, | have heard a story about this story.
It is said that when the five rabbis met that night, nineteen
hundred years ago, they were stirred by the story of
Passover fo talk about how to throw off the tyranny of the
Roman Empire. And they told their students to let them
know at once if the Roman traops came into the neighbor-
hood—to let them know by a code phrase about the morn-

ing prayer. So the story goes that they planned o rebel-
lion that night.

{The previous reader resumes:)

But there have also been some who thought silence the
most eloquent conversation. It is told of Robbi Mendel of
Rymanov that he “was a very pertinacious man, even stub-
born. He did not incorporate many things into the inner-
most core of his will; those he did so incorporate were
sheltered as nowhere else. Thus long ago, in his youth, he
had appointed the Seder evening as the time of the great
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hope of his heart. At no other time than on this night, an
which the faring forth of the hosts took place and on which
the event was annually renewed, would the great new
faring forth be prepared.

“It there was such a being in the world as the community
of man, then in this night of Seder the wishes of all these
flaming souls everywhere must arise and coalesce on high.
More was net needed. Nothing was to be commanded or
be prescribed. If either were to be necessary, then the one
thing needed simply did not exist. ‘This is the beaker of
salvation for all mankind,” said Rabbi Mendel when he
raised up the first cup of the Seder. Nothing else has been
handed down to us concerning what took place on that
night.” So reports Rabbi Buber.

May all of us tonight, when we speak, inform our speech
from the silence, the stillness, the depth of Rabbi Mendel;
and when we are silent, may we inform our silence from
the speech, the conversation, the sharing of Rabbi Akiba,
Tarfon, and the rest.

{There shall be a few minutes of quiet in
which all the lights are doused and the
reader says:)

Blessed art thou, O Lord our Ged, King of the Universe,
whe createst darkness and commands us to meditate in
silence.

{Then the reader lights the candles and asks
all to join in saying:)

Blessed art thou, O Lord our God, King of the Universe,
who createst the light of the fire and commands us to
converse with each other about the departure from Egypt.

(The reader continues alone:)

Blessed be the Lord our God, who in the Torah he gave
to his people Israel explains how to converse about the
Passover with people of different dispositions. The Torah
speaks of four different kinds of children:—that is, the wise
son or daughter, the wicked one, the simple one, and the
one who is so young that he cannot inquire.

The wise child asks: What mean those testimonies, sta-
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tutes, and judgments, which the Lord our God hath com-
manded us? Then shalt thou instruct him in all the laws
of the Passover: even such details as the law that after the
paschal lamb no dessert ought to be brought to the table.
And as part of instruction in the laws, you shall discuss
with him the nature of freedom and justice, and he shall
begin to work out his own ideas of the meaning of the
Passover. Together with him you may write and live a new
Haggadah frem year to year.

The wicked child asks: What is the service to you—to you,
not to him; and because he takes himself out of the caol-
lective body, he denies the essence of religion: the unity
of God and the community of Man. You should, therefore,
make his teeth blunt and tell him: This is done because of
that, which the Lord did for me, when | went forth from
Egypt: That is, for me, but not for him; for had he been
there, he would not have been redeemed.

The simple child asks: What is this? And then shalt thou
tell him: We are remembering that a long time age, in
anaother country, when we and our families were forced to
work for other people as slaves, we became free men with
the help of the Lord; and we are celebrating our freedom.

But as for the child who is too young to ask questions
himself, you should yourself begin to explain without wait-
ing for him to ask, as it is said, And thou shalt tell thy
son or daughter on that day, saying, this is done because
of that which the Lord did for us, when we went forth
from Egypt. For aut of death, and sorrow, and slavery, he
gave us life, and joy, and freedom; and so, tonight we
remember beth the death and the life; both the sorrow
and the joy; both the slavery and the freedom. To remem-
ber the sorrow, we eat bitter herbs; to celebrate in joy,
we drink sweet wine. And we sing of life because we lave
youl

{QOne person, preferably from about 13 fo
23 years old, says:)

Elders! We have heard your lessons so far, and believe
them. But as the prophet Dylan sang, “The times they are

i

a-changin’.” We have lessons of our own to teach you.
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{He and other young people af the table
read passages, make statements, or ask
questions. They might put on a brief

play or film, play a phonegraph record,
efc.—whatever best expresses their own
feelings about freedom. This space is
blank for their own telling:)

iwwhen they are done, all preseni sing the song “The
Times They Are A-Changin.’”

(The reader resumes:}

We and our children speak of the departure from Egypt
because we and they know that in their generation too it

‘will be necessary to seek liberation.

Indeed, even before the sojourn in Egypt, it was neces-
sary to seek liberation. In the first generation of our people,
the liberation was one of the mind and spirit. For our an-
cestors were anciently idolators and worshipped material
things, but then the Lord brought us near to his own service:
as it is soid, Your ancestors dwelt of old time beyond the
river Euphrates—even Terah, the father of Abrahom—and
served other gods. And | took your father Abroham from
beyend the River, and led him throughout all the land of
Canaan, and multiplied his seed, and gave him lsaac. And
| gave unto [saac, facob and Esau; and | gave unto Esau
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Mount Seir for his possession; and Jacob and his children
went down into Egypt. And there Jacob’s children and his
children’s children became slaves unio Pharaoh; but they
remembered me and clove fast to my promise of justice; and
| remembered them.

Blessed be He, who preserves his promise unto Israel;
blessed be the Most Holy, who foresaw the end of the
captivity, that He might perform what He had promised
to our father Abraham, between the parts, as is said,
And He said unte Abraham, know for certain, that thy
seed shall be strangers in a land that is not theirs, and
shall serve them, and they shall afflict them four hundred
years. And also that nation whom they shall serve, will |
judge; and they shall afterward go forth with great joy
and a new freedom, with food and tools and clothing

{sufﬁciem to make a decent life, and with a law of justice
or all.

(Cover the matzah, lift up the cup,
and say:)

And it is this same promise, of life and freedom, which
has been the support of our ancestors, and of us also; for
not one only_has risen up against us, but in every genera-
tion there are some who rise up against us, to annihilate

us; but the Most Holy, blessed be He, has delivered us out
of their hands.

(Drink, set the cup on the table, and
uncover the matzah.)

Search, and inquire, what Laban the Syrian intended to
do to our father Jacob; for Pharach decreed the destruc-
tion of the males only, but Laban intended to root out the
whole; as is said, A Syrian had nearly cavsed my father
to perish, and he went down inte Egypt and sojourned there
with few persons, and there became a great, mighty, and
populous nation.

Search further, and inquire, what our own fathers Moses
and Joshua intended to do to our brothers the Canaanites,
for as is said, We took all his cities at that time, and utterly
destroyed every city, the men, and the women and the
little ones; we left none remaining. ¢

Search still further and inquire in the last generation,
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what Hitler intended to do; for once again he intended to
destroy all lsrael and enslave Mankind.

And in this generation, search and demand to know
about those who shape the fire of the sun to murder na-
tions and all mankind; for at last those wha rise up against
us, to annihilate us, make no distinctions of race or belief,
but plan te destroy us all, without exception. May the
Most Holy, blessed be He, deliver us out of their hand
again.

For we suffer still, O Lord! We cry to you still, O Lord!
with Ginsberg the Tzaddik:

What sphinx of cement and aluminum bashed open their
skulls and ate up their brains and imagination?

Moloch! Salitude! Filth! Ugliness! Ashcans and uncbtain-
able dollars! Children screaming under the stairways!
Boys sobbing in armies! Old men weeping in the parks!

Moloch! Moloch! Nightmare of Molech! Moloch the love-
less! Mental Meloch! Moloch the heavy judger of men!

Moloch the incomprehensible prison! Moloch the cross-
bone soulless joilhouse and Congress of sorrows! Mol-
och whose buildings are judgment! Mcloch the vast
stone of war! Moloch the stunned governments!

Maloch whose mind is pure machinery! Moloch whose
blood is running money! Moloch whose fingers are ten
armies! Moloch whose breast is a cannibal dynomol
Molech whose ear is @ smoking tomb!

Moloch whose eyes are a thousand blind windows! Ma-
loch whose skyscrapers stand in the long streets like
endless Jehovahs! Moloch whose factories dream and
eroak in the fog! Moloch whose smokestacks and an-
tennae crown the cities!

Moloch whese love is endless oil and stone! Moloch whose
soul is electricity and banks! Moloch whaose poverty is
the specter of genius! Macloch whose fate is a cloud
of sexless hydrogen! Moloch whose name is the Mind!

They broke their backs lifting Moloch to heaven! Pave-
ments, irees, radios, tons! liffing the city to Heaven
which exists and is everywhere about us!

Visions! omens! hallucinations! miracles! ecstasies! gone
down the American river!

Real holy laughter in the riverl They saw it alll the wild
eyes! the holy vells! They bade farewelll They jumped
off the roofl to solitude! waving! carrying flowers!
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Down to the river! inta the street!

May the Lord deliver us again as He did in the post we
celebrate; for it is said, The Egyptians ill-treated us, afflict-
ed us, and laid heavy bondage upon us. And we cried
unto the Lord, the God of our fathers; the Lord heard our
voice, and ohserved our affliction, our labor, and our
oppression; and the Lord brought us forth frem Egypt, with
a strang hand and with an outsiretched arm; with terror
and with signs and wonders. “And the Lord brought us
forth from Egypt,” not by means of an angel, nor by
means of a seraph, nor by means of a messenger: but the
Most Holy, blessed be He, himself, in his glory; as it is
said, And | will pass through the land of Egypt this night;
and | will smite all the first-born in the land of Egypt, both
of man and beast; and on all the gods of Egypt will |
execute judgment; | am the Lord.

“And | will pass through the land of Egypt,” | myself
and not an angel; “and | will smite all the first-born,” | my-
self and no seraph; “and on all the gads of Egypt will |
execute judgment,” | myself and not a messenger; “| am
the Lord,” | am He and no other.

These are the ten plagues which the Most Holy, blessed
be He, brought on the Egyptians in Egypt:

(Drop wine from the cup ten times while
saying the fen plagues:)

Blood, Frogs, Vermin, Poisonous beasts, Pestilence, Boils,
Hail, Locusts, Darkness, Slaying of the first-born.

The tradition says that we spill wine from our cups in
recounting the plagues because it is incumbent on us to
reduce our pleasure as we remember the sufferings of the
Egyptians. And the tradition also tells us that when the
angels rejoiced in the drowning of the Egyptians, the Lord
our God, blessed be He, rebuked them—saying, “Are these
not my people also, and the work of my hands?” Let us
therefore grieve for the sufferings of our brothers the
Egyptians.

But let us also remember the lesson of the plagues: the
winning of freedom has not always been bloodless in the

W
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past. Through the generations, our prophets, our rabbis,
and our shoftim—prophets like Micah who spoke the word
of God directly to the kings and the people, rabbis like
Hillel who worked out the law of justice in daily life, and
revolutionary leaders or “judges,” shoftim like Gideon—
have faced the issue of violence in the struggle for freadom.

The struggle was not bloodless when the prophet Micah
warned, “Woe to them that devise iniquity and work evil
upen their beds! When the morning is light, they execute it,
because it is in the power of their hand. And they covet
fields, and seize them, and houses, and take them away.
Thus they oppose a man and his house, even a man and
his heritage. Therefore thus sayeth the Lord: Hear this |
pray you, ye heads of the house of Jaceb, and rulers of
the house of lsrael, that abhor justice and pervert all
equity; the heads thereof teach for hire, and the prophets
thereof divine for money. Therefore shall Zion for your
sake be plowed as a field, and Jerusalem shall become
heaps, and the Temple Mount itself be overgrown with
woods.”

It was not bloodless when the people of America an-
nounced, “Whenever any form of government becomes
destructive of these ends, it is the right of the people to
alter or to abolish i, and when the shofet Jefferson,
that revelutionary judge and leader, added, “Can history
produce an instance of rebellion so honorably conducted?
God forbid we should ever be twenty years without such
a rebellion. The tree of liberty must be refreshed from time
to time with the blood of patriots and tyrants.”

It was not bloodless when the shofet Nat Turner pro-
claimed, “I had a vision, and | saw white spirits and black
spirits engaged in battle, and the sun was darkened—the
thunder rolled in the heavens and blood flowed in streams
—and | heard a voice saying, Such is your luck, such you
are called to see, and let it come rough or smooth, you
must surely bear it.”

{All join in singing:}

When Israel was in Egypt's land,

" Let my people go.

Oppressed so hard they could not stand,
Let my people go!
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(CHORUS)

Go down, Moses,

"Way down in Egypt‘s land;
Tell ol" Pharaoh,

Let my people ga!

Thus saith the Lord, bold Moses said,
Let my people go;

If not I'll smite your first-born dead;
Let my people gol

(CHORUS)

No more shall they in bondage toil,
Let my people go;

Let them come out with Egypt's spoil,
Let my people go;

(CHORUS)

We need not always weep and mourn,
Let my people go;

And wear these slav'ry chains forlorn,
Let my people go!

(CHORUS)

The devil thought he had us fast,
Let my people go;

But we thought we'd break his chains at last,
Let my people gol

(CHORUS)

It was not blocdless

—when the rabbi Thoreau wrote of the prophet John
Brown, “It was his peculiar doctrine that a man has a per-
fect right to interfere by force with the slaveholder, in order
fo rescue the slave. | agree with him, They who are con-
tinually shocked by slavery have some right to be shocked
by the violent death of the slaveholder, but no other”;

—when the prophet Garrison burned the Consitution
that protected slavery because it was “a covenant with
death and an agreement with Hell”;

—when the judge Lincoln said, “If every drop of hlood
drawn by the lash must be paid by one drawn by the
sword, still must it be said, ‘The judgments of the Lord
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are true and righteous altogether.” #

It was not bloadless in the dark months of 1942 when
Emmanuel Ringelblum wrote from the Warsaw ghetto:

“Most of the populace is set an resistance. It seems to
me that people will no longer go to the slaughter like
lambs. They went the enemy to pay dearly for their lives.
They'll fling themselves at Them with knives, staves, coal
gas. They'll permit no more blockades. They'll not allow
themselves to be seized in the street, for they know that
work camp means death these days. And they want to die
at heme, not in u strange place.

“Naturally, there will only be a resistance if it is organ-
ized, and if the enemy does not move like lightning, as
[They did] in Cracow, where, at the end of October, 5,500
Jews were packed into wagons in seven hours ane night.
We have seen the confirmation of the psychological law
that the slave who is completely repressed cannot resist.
The Jews appear to have recovered somewhat from the
heavy blows they have received; they have shaken off the
effects of their experiences to some exteni, and they cal-
culate now that going to the slaughter peaceably has not
diminished the misfortune, but increased it.

"Whomever you talk to, you hear the same cry: The re-
settlement should never have been permitted. We should
have run out info the street, have set fire to everything in
sight, have torn down the walls, and escaped to the Other
Side.

"The Germans would have taken their revenge. It would
have cost tens of thousands of lives, but not 300,000. Now
we are ashamed of ourselves, disgraced in our own eyes,
and in the eyes of the world, where our docility earned us
nothing. This must not be repeated now. We must put up
a resistance, defend ourselves against the enemy, man and

child.”
(All present sing:)

Far and wide as the eye can wander,

Heath and bog are everywhere.

Mot a bird sings. out to cheer us

Oaks are standing gaunt and bare.

We are the peat-bog soldiers, marching with our
spades to the bog.

We are the peat-bog soldiers, marching with our
spades to the bog.
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Up and down the guards are passing;

Mo one, no one can get through.

Flight would mean o sure death facing—

Guns and barbed wire meet our view.

We are the peat-bog soldiers, marching with our
spades to the bog.

We are the peat-bog soldiers, marching with our
spades to the bog.

But for us there's no complaining

Winter will in time be past

One day we shall cry, rejoicing,

“Homeland dear, you're mine ot last!”

Then will the peat-bog soldiers march no mere with
their spades to the bog.

Then will the peat-bog soldiers march no more with
their spades to the bog.

Doch fur uns gebt es kein klagen,
Ewig Kann’s nicht Winter sein.
Einmal werden froh wir sagen:
“Heimat, du bist wieder mein!”
Dann zieh'n die Moorsoldaten,
Nicht mehr mit dem Spaten

Ins Moor.-

{The whole company lifts their wine
cups and says in unison:)

May we remember and henor fenight and at every Pass-
over the bleak and hopeless courage of those who during
the week of Passover 1943 began the Ghetto Uprising
in Warsaw.

{Lower the cups. The reader resumes:)

And may their sons and daughters, our cousins and
comrades, in Poland and Russia, in America and Israel,
forever remember to stand together across the borders as
they have stood together across the centuries. May they
become free Jews wherever they live; may they resist bath
coercion and cajolery. It is said, Am Yis-ra-el chai—the
Jewish people lives. But we say more: Am Yisrael yi-ga-el—
the Jewish people will be free!

And we say it though we know the risks of freedom: We

A New Haggadah [ 17 ]

know that the Jews of America will be told to hush—aor tell
themselves to hush—their cries for justice, lest they jeopar-
dize the Jews of Israel, or Russia, or South Africa. We know
that even the Jews of Israel will be told to hush—or tell
themselves to hush—their cries for justice, lest their pursuit
of justice cast doubt on their own rulers. We know the
risks of freedom; we do not know its cost. But we know
the cost of hushing; we counted it in millions dead. So we
shall choose the risks of freedom.

Indeed, the struggle may not be bloodless during the
next generation—we cannol know for sure—when our
brothers and sisters in the Jewish Organizing Project begin
to act on their beliefs:

“In America we have been both coerced and cajoled
into abandoning the prophetic legacy. The America life-
style fries to remake us In one dimension—bureaucratic,
programmed, technological . . . flat. Our people have been
frightened into allowing themselves to be purchased, and
they have been purchased at such affluent prices that they
have forgotten to be angry. For the sake of a mess of pot-
tage, they have abondoned their birthright in the Prophets
and the Covenant. They must stop collaborating, Jewish
businessmen must not buy grapes from farmers who ex-
ploit their hired laborers; lewish organizations must not
lend maoney to banks that oppress Black people; Jewish
political leaders must not serve the military-industrial com-
plex. And the survival of Judaism, not merely of a brood
of suburban Bar Mitzvah boys and girls, demands a re-
union between that sense of mystery, communal feeling,
tradition that we knew as children and the intellect, reason,
systematization that we have learned as adults.”

For we know the struggle was not bloodless in our own
day when the shofet Eldridge Cleaver (who went into exile
like Moses) soid, “This nation—bourgeois or not, imperialist
or nat, murderous or not, ugly or not—its people, some-
where in their butchered and hypecritical souls, still con-
tained an epic potential which fires the imaginations of its
youth.

“It was all too late [for a racist backlash]. It was too
late because it was time for the blacks ('I've got a Mind of
my ownl’) te riot, to sweep through the Harlem night like
a wave of locusts, breaking, screaming, bleeding, laughing,
crying, rejoicing, celebrating, in a jubilee of destruction, to
regurgitate the white man’s bullshit they'd been eating for
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four hundred years; smashing the windows of the white
man’s stores, throwing bricks they wished were bombs,
running, leaping, whirling like a cyclone through the white
man’s Mind, past his backlash, thraugh the night streets of
Rochester, New Jersey, Philadelphia.

"[And too late for the backlash as well because] a
young white today cannot help but recoil from the base
deeds of his people. On every side, on every continent, he
sees racial arrogance, savage brutality toward the con-
quered and subjugated people, genocide; he sees the
human cargo of the slave trade; he sees the systematic
extermination of American Indians; he sees the civilized
nations of Europe fighting in imperial depravity over the
lands of other people—and over possession of the very
people themselves.

“There seems to be no end to the ghastly deeds of which
his people are guilty. GUILTY. The slaughter of the Jews
by the Germans, the dropping of atomic bombs on the
Japanese people—those deeds weigh heavily upon the
prostrate souls and tumultuous conscience of the white
youth. The white heroes, their hands dripping with blood,
are dead.

“The young whites know that the colored people of the
world, Afro-Americans included, do not seek revenge for
their suffering. They seek the same things the white rebel
wants: an end to war and exploitation. Black and white, the
young rebels are free people, free in a way that Ameri-
cans have never been before in the history of their coun-
try.”

(The whole company chants in unison:)

All power to the people! All power to the people! All
power to the people!

No, the moments of resistance have not been bloodless.
The blood of tyrants and the blood of free men has
watered history. But we may not rest easy in that knowl-
edge. The freedom we seeck is a freedom from blood
as well as a freedom from ftyrants. It is incumbent upon
us not only to remember in tears the blood of the tyrants
and the blood of the prophets and martyrs, but to end
the letting of blacd. To end it, to end it!
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For as one of the greatest of our prophets, whose own
death by violence at a time near the Passover we remember
in tears tonight—as the prophet Martin Luther King called
us to know:

"The old law of an eye for an eye leaves everybody
blind. It destroys community and makes brotherhood im-
possible. It creates bitterness in the survivors and bruiality
in the destroyers. But the principle of nonviolent resistance
seeks to reconcile the truths of two opposites—acquiescence
and violence. The nonviolent resister rises to the nable
height of opposing the unjust system while loving the
perpetrators of the system. Nonviclence can reach men
where the law cannot touch them.

“So—we will match your capacity to inflict suffering with
our capacity to endure suffering. We will not hate you, but
we cannot in all good conscience obey your unjust laws. And
in winning our freedom we will so appeal to your heart
and conscience that we will win you in the process.”

He did not win us while he lived. Yet the night before
he died he stood with Moses.

(Guitar or humming voice, efc., begins
the tune of “Ge Tell it on the Mounfain®
in the background as the reader continues:)

"We've got some difficult days ahead. But it really
doesn’t matter with me now. Because I've been to the
mountaintop. | won't mind. Like anybody, | would like to
live a long life. Longevity has its place. But I'm not con-
cerned about that now. | just want to do Gad‘s will. And
he's allowed me to go up fo the mountain. And I've looked
over, and |'ve seen the Promised Land. | may not get there
with you, but | want you to know tonight that we as a
people will get to the Promised Land. So I'm happy to-
night. I'm not fearing any man. Mine eyes have seen the
glory of the coming of the Lord!”

(All jein in singing:)

Go tell it on the mountain,
Over the hills and everywhere,
Go tell it on the mountain,

To let my people go!

Who are the children dressed in white?
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Let my people gol
Must be the children of the Israelite.
Let my people gol!

(CHORUS)

Who are the children dressed in red?
Let my people go!

Must be the people that Maoses led.
Let my people gol

(CHORUS)

How shall we know whether the vioclence that killed him
or the nenviolence that lived in him will be the victor? Let
us hear the rabbi Buber: “The revolutionary lives on the
knife’s edge. The question that harasses him is, not merely
the moral or religious one of whether he may kill; his
quandary has nothing at all to do with “selling his soul to
the devil’ in order to bring the revolution ta victory. His
entanglement in the situation is here just the tension be-
tween end and means. | cannot conceive anything real
corresponding fo the saying that the end sanctifies the
means; but | mean something which is real in the highest
sense of the term when | say that the means profane,
actually make meaningless, the end, that is, its realization!
What is realized is the farther from the goal that was set,
the more out of accord with it is the method by which it was
realized. The ensuring of the revolution may only drain
its heart's blood.”

Or as the rabbi Hannah Arendt wrote, “"Mean the political
being is endowed with the power of speech. Speech is
helpless when confronted with violence. Violence itself is
incapable of speech. When violence rules absolutely, not
only the laws but everything and everybody must fall
silent.”

And we must hear those prophets of the act, the D.C.
Nine, wha asked what viclence was and then used force
against property in order that there should be an end to
violence against human beings:

"Today, March 22, 1949, in the Washington office of the
Dow Chemical Company we spill human blood and destroy
files end office equipment. By this action, we condemn you,
the Dow Chemical Company, and all similar American
Corporations.
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“We are outraged by the death-dealing exploitation of
people of the Third Werld, and of all the poor and
powerless who are viclimized by your profit-seeking ven-
tures. Considering it our respensibility to respond, we deny
the right of your faceless and inhuman corporation to
exist:

you, corporations, who under the cover of stock-
holder and executive anonymity, exploit, deprive,
dehumanize and kill in search of profit;

you, corperations, who contain (or control) Ameri-
cans and exploit their exaggerated need for security
that you have helped create;

you, corporations, who numb our sensitivity to per-
sons, and capitalize on our concern for things.

“Specifically, we warn you, Dow Chemical Company,
that we will no longer tolerate your refusal to accept
responsibility for your programmed destruction of human
life.

“Your offices have lost their right to exist. It is a blow
for justice that we strike today.

“In your mad pursuit of profit, you and others like you,
are causing the psychological and physical destruction of
mankind. We urge all o join us as we say ‘no’ to this
madness.”

In our own days, the scale of possible viclence is so
great that it leads beyond the world of politics, to a world
that is even wider than all Mankind. In the words of Geaorge
Wd’d:

“I think that what we are up against is a generation
that is by no means sure that it has a future.

"I am growing old, and my future, so to speak, is already
behind me. But there are those students of mine who are
in my mind always; there are my children, two of them
now 7 and 9, whose future is infinitely more precious
fo me than my own. So it isn’t just their generation; it's
mine, too. We're oll in it together.

“Are we to have a chance to live? We don't ask for
prosperity, or security; only for a reasonable chance to
live, to work out our destiny in peace and decency, not
to go down in history os the apocalyptic generation.

“About two million years ago, man appeared. He has
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become the dominant species on the Earth. All other living
things, animal and plant, live by his sufferance. He is the
custodian of life on Earth. It's a big responsibility.

“The thought that we're in competition with Russians or
with Chinese is all a mistake, and trivial. Only mutual de-
struction lies that way. We are one species, with a world
to win. There's life all over this universe, but we are the
only men.

“Our business is with life, not death. Our challenge is to
give what account we can of what becomes of life in the
solar system, this corner of the universe that is our home,
and, most of all, what becomes of men.”

So let us remember that the Passover is a festival of
spring and the freedom of all life, as well as of freedom
for Mankind; that the egg we see here (Lift Plute) and shall
later eat is a symbol of life and rebirth; that as George
Orwell has asked us, “If @ man cannot enjoy the return
of spring, why should he be happy in Utopia?”’ As the
slaves rose up against Pharaoh, so the flowers rise up
against winter.

Our ancestors knew that the most human work was the
making of politics and poetry; and they knew that politics
fused with poetry in the making of leve. Seo the tradition
arose that at Passaver we sing from the Song of Songs, of
love and liberation:

“Rise up, my love, my fair one, and come away. For lo,
the winter is post, the rain is over and gone; the flowers
appecr on the earth; the time of singing is come, and the
voice of the turtle-dove is heard in our land.

“How fair and how pleasant art thou, O love, for de-
lightsi This thy stature is like to a palm-iree, and thy breasts
to clusters of grapes. | will climb up into the palm-tree, |
will take hold of the branches thereof; and let thy breasts
be as clusters of the vine, and the smell of thy countenance
like apples; and the roof of thy mouth like the best wine,
that glideth down smcothly for my beloved, moving genily
the lips of those that are asleep.

“I am my beloved's, and his desire is toward me. Come,
my beloved, let us go forth into the field; let us lodge in
the villages. Let us get up early to the vineyards; let us
see whether the vine hath budded, whether the vine-
blossom be in flower; there will | give thee my love.”
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{The reader passes fram the flowers
on the table a blossom to everyone,
and all sing:)

{CHORUS)

Do-di li va-a-ni la
Ha-ro-eh ba-sho-sha-nim

U-ri tza-fon u-vo-i tey-man

My love is mine and | am his
My shepherd among the roses.

So the struggles for freedom that remain will be more
strange and difficult than any we have met so far. For we
must struggle for a freedom that enfolds stern justice, stern
bravery, stern love, and simple joy. Blessed art thou, O
Lord our God! who hast confronted us with the necessity of
choice and of creating our own book of thy Low. How
many and how hard are the choices and the tasks the
Almighty has set before us!

{All say in unison:)

For if we were to end ¢ single genocide but not to stop the
other wars that are killing men and women as we
sit here, it would not be sufficient;

If we were to end those bloody wars but not disarm the
nations of the weapens that could desiroy all Man-
kind, it would not be sufficient;

1f we were to disarm the nations but not to end the pollu-

tion and poisoning of our planet, it would not be
sufficient;

If we were to end the poisoning of our planet but not pre-
vent some people from wallowing in luxury while
others starved, it would not be sufficient;

If we were to make sure that no one starved but nof fo end
police brutality in many countries, it would not be
sufficient;

If we were to end outright police brutality but not to free
the daring poets from their jails, it would not be
sufficient;
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If we were to free the poets from their jails but to cramp
the minds of people so that they could not understand
the poets, it would not be sufficient;

If we liberated all men and women to understand the free
creative poets but forbade them to explore their own
inner ecstasies, it would not be sufficient;

If we allowed men and women to explore their inner
ecstasies but would not allow them to love one an-
other and share in the human fraternity, it would not
be sufficient.

How much then are we in duty bound to struggle, work,
share, give, think, plan, feel, organize, sit-in, speak
oui, dream, hope, and be on behalf of Mankind! For
we must end the genocide [in Vietnam],” stop the
bloody wars that are killing men and women as we
sit here, disarm the nations of the deadly weapons
that threaten to destroy us all, end the poisoning of
our planet, make sure that no one starves, stop police
brutality in many countries, free the poets from their
jails, educate us all to understand their poetry, liberate
us all to explore our inner ecstasies, and encourage
and aid us to love one another and share in the
human fraternity. All thesel

(The reader resumes:)

For, as is said,

“They shall beat their swords into plowshares, and their
spears into pruning hooks; nation shall not lift uvp sword
against nation, neither shall they learn war any more. But
they shall sit every man under his vine and under his fig-
tree, and none shall make them afraid, for the mouth of
the Lord of hosts hath spoken. For let all the peoples walk
each one in the name of its god, but we will walk in the
name of the Lord our God for ever and ever.”

{All present sing:)

Lo yi-sah goy el goy che-rev, lo yil-ma-du od mil-cha-mah.

* Insert any that is current—such as “Biafro,’” “Black America,’” “Rus-
¥
sia,” “Poland,” etc.—depending on the situation,
P g
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Blessed art thou, © Llord our God, King of the Universe,
who hast promised us a world of peace, justice, and free-
dom. Blessed art thou, O lord our God, King of the Uni-
verse, who dost strengthen us to build that world! Blessed
art thou, O Lord our God, King of the Universe, wha
strengthened our forefathers to win their liberty and fulfill
thy promise to end the captivity in Egypt.

OQur forefathers felt deeply the strength of that promise
as the breath of all their work: so deeply that they honared
not themselves but the Almighty for conferring upon us
his abundant favors of freedom, justice, sustenance, and
law. Yet the work was their own; the profound Conversa-
tion between the Lord our God, blessed be He, and the
people of Israel was the conversation between the Promise
and the Work, the Vision and the Creation; freedom, justice,
sustenance, and law were all made real by their own hands.

As the rabbis have written in the Midrash Rabbah, com-
menting upon a verse of Exodus (XIV:22): “And the Chil-
dren of fsrael went into the midst of the sea upon the dry
ground. How is this possible? If they went into the sea,
then why does it say ‘upen the dry ground? And if they
went ‘upon the dry ground, then why does it say ‘into
the midst of the sea’? This is to teach that the sea was
divided only after Isroel had stepped into it and the waters
had reached their noses, anly then did it become dry land.”
Their action was the miracle, their action created the mir-
acle. For as Rabbi Buber has written:

"The great deed of Israel is not that it taught the one
redl God, who is the origin and geal of all being, but that
it pointed out that this God can be addressed by man in
reality, that man can say Thou to Him, stand face to face
with Him, have intercourse with Him.

“Man, while created by God, was established by Him
in an independence which has since remained undiminished.
In this independence he stands over against God. So man
takes part with full freedom and spontaneity in the dialogue
between the two which forms the essence of existence.”

So let us remember that we celebrate both Mankind and
God; and let us honor our forefathers by reciting as they
did the chant that proised and exalted the King of the
Universe for kindling the fire that lit their work. Let us
remember their song, the Dayenu—"It Would Have Been
Sufficient.”
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What abundant favors has the omnipresent conferred on
us!

For if he had but brought us forth from Egypt, and had
not inflicted justice upon the Egyptians, it would have
been sufficient.

If he had inflicted executed judgment upon their gads, and
had not slain their first-born, it would have been suffi-
cient.

If he had slain their first-born, and had not bestowed on
us their wealth which we had created, it would have
been sufficient.

If he had given us their wealth, and had not divided the
sea for us, it would have been sufficient.

If he had divided the sea for us, and had not caused us
to pass through on dry land, it would have been suffi-
cient.

If he had caused us to pass through on dry land, and had
not plunged our oppressors in the midst thereof, it
would have been sufficient.

If he had plunged our oppressors in the midst thereof, and
had not supplied us with necessaries in the wilderness
forty years, it would have been sufficient.

If he had supplied us with necessaries in the wilderness
forty years, and had not fed us with manng, it would
have been sufficient.

If he had fed us with manna, and had not given us the
Sabbath, it would have been sufficient.

If he had given us the Scbbath, and had not brought us
near to Mount Singi, it would have been sufficient.

If he had brought us near to Mount Sinai, and had not
given us his law, it would have been sufficient.

If he had given us his law, and had not brought us to the
land of Israel, it would have been sufficient.

If he had brought us to the land of Israel, and had not
built the Temple, it would have been sufficient.

{All present should then join in singing
the briefer Hebrew song which has traditionally
been taken from the Dayenu:)

I-lu ho-tzi ho-tzi-a-nu, ho-izi-a-nu mi-mitz-ra-yim,
ho-tzi-a-nu mi-mitz-ra-yim day-ye-nu.
DAY-DAY-YE-NU, DAY-DAY-YE-NU, DAY-DAY-YE-NU,
Dayenu, Dayenul
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|-lu na-tan na-tan la-nu, na-tan la-nu et ha-sha-bat,
na-tan la-nu et ha-sha-bat day-ye-nu.
DAY-DAY-YE-NU, DAY-DAY-YE-NU, DAY-DAY-YE-NU,
Dayenu, Dayenu!
|-lu na-tan na-tan la-nu, na-tan la-nu et ha-ta-rah,
na-tan la-nu et ho-te-rah, day-ye-nu.
DAY-DAY-YE-NU, DAY-DAY-YE-NU, DAY-DAY-YE-MU,
Dayenu, Dayenu!

(Raise the cup.)

How much then are we indebted for the manifeld favors
the Omnipresent conferred on us! He brought us forth from
Egypt; executed judgment on the Egyptions and on their
gods; slew their first-born; gave us their wealth which was
ours; divided the sea for us; caused us to pass through on
dry land; plunged our oppressors in the midst thereof;
supplied us with necessaries in the wilderness forty years;
gave us manna to eat; gave us the Sabbath; brought us
near to Mount Sinai; gave us the Law; brought us into the
land of lsrael; and built the Haly Temple for us, to make
atonement for all our sins.

(Lower the cup.)

So speaks the Dayenu, and the collective wisdom of our
fathers. Let us not forget that their Dayenu begins with
resistance and confrontation, proceeds in travail, and ends
with the triumphant creation of a new law and a new
arena for the expression of that law.

Mot only in song and story must we remember their
struggle, but in the very food that we fuse with our bedies
tonight. And so Robban Gamaliel used to say, Whosoever
does nat make mention of the three things used on the
Passover, has not done his duty; and these are they: the
paschal lamb, the unleavened coke, and bitter herb.

{Raise the lamb and say:)
The paschal lamb, which our ancestors ate during the

existence of the Holy Temple, what did it denote? It de-
noted that the Most Holy, blessed be He, passed over our
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fathers' houses in Egypt; as it is said, And ye shall say, it
is the Lord's sacrifice of the Passover, because he passed
over the houses of the children of Israel in Egypt, when
he smote the Egyptians and delivered our houses. And the
people bowed their heads and worshiped.

(Take hold of the matzah, show if to
the company, and say:)

These unleavened cakes, wherefore do we eat them? Be-
cause there was not sufficient time for the dough of our
ancestars to leaven, before the Holy Supreme King of
Kings, blessed be He, appeared unte them, and redeemed
them; as is said, And they baked unleavened cakes of the
dough, which they brought forth out of Egypt; for it was
not leavened, because they were thrust out of Egypt, and
could not tarry; neither had they made any provision for
themselves.

(Take hold of the bitter herbs, show
them to the company, and say:)

This bitter herb, wherefore do we eat it? Because the
Egyptians embittered the lives of our ancestors in Egypt;
as is said, And they embittered their lives with cruel
bondage, in mortar and brick and in all manner of labor
in the fields; all their lubor was imposed upon them with
rigor.

It therefore is incumbent on every person in every gen-
eration—not merely every Jew, but every man and woman—
to look upon himself, as if he had actually gone forth
from Egypt! as it is said, And thou shalt declare unto thy
son, and that day, saying, This is done because of that,
which the Lord did for us when we came forth from Egypt.
It was not our ancestors only that the Most Holy, blessed
be He, redeemed from Egypt, but us also did He redeem
with them, s it is soid, And He brought us frem thence,
that He might bring us to the land which He swore to give
unto our fathers.

{Cover the matzah, take the cup of wine
in your hand, and say:)

We therefore are in duty bound to thank, praise, adore,
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glorify, extol, honor, bless, exalt, and reverence him, who
wrought all the miracles for our ancestors and us: for He
brought us forth from bondage to freedom, from sorrow to
joy, from mourning into holy days, from darkness to great
light, and from servitude to redemption: and therefore let
us chant unte him a new song, Hallelujah!

{Uncover the matzah, sef the cup on
the table, and say:)

Praise ye the Lord. Praise, O ye servants of the Lord,
praise the name of the Lord. Let the name of the Lord be
blessed from this time forth and for evermore. From the
rising of the sun unto the going down thereof the Lc.:nrd's
name is to be praised. The Lord is high above all nations,
and his glory above the heavens. Who is like unto the
Lord our God, that dwelleth so high; that looketh down so
low upon the heavens and the earth? He raiseth up the
lowly out of the dust and lifteth up the needy from the
dunghill; that He may set him with princes, even with the
princes of his people. He maketh the barren woman dwell
in her house as a joyful mother of children. Hallelujah!

Holy! Holy! Holy!l Holy! Holy! Holy! Holy! Holy! Holy!
Holy! Holy! Holy! Holy! Hely! Haly!

The world is holy! The soul is holy! The skin is holy! The
nose is holy! The tongue and cock and hand and
asshole holy!

Everything is holy! everybody's holy! everywhere is holy!
everyday is in efernity! Everyman’s an angel!

The bum's as holy as the seraphim! the madman is holy as
you my soul are holy! :

The typewriter is holy the poem is holy the voice is holy
the hearers are holy the ecstasy is holy!

Holy Peter holy Allen holy Solomon holy Lucien holy
Kerouac holy Huncke holy Burroughs holy Cassady
holy the unknown buggered and suffering beggars
holy the hideous human angelsl

Holy my mother in the insane asylum! Holy the cocks of
the grandfathers of Kansas!

Holy the groaning saxophone! Holy the bop apocu!y!ase'.
Holy the jozzbands marijuana hipsters peace & junk
& drums!

Holy the solitudes of skyscrapers and pavements! Holy the
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cafeterias filled with the millions! Holy the mysterious
rivers of tears under the streets!

Holy the lone juggernaut! Holy the vast lamb of the middle
class! Holy the crazy shepherds of rebellion! Who digs
Los Angeles IS Los Angeles!

Holy New York Holy San Francisco Holy Peoria & Seattle
Holy Paris Holy Tangier Holy Moscow Holy Istanbull

Holy time in eternity holy eternity in fime heoly the docks
in space holy the fourth dimension holy the fifth Inter-
national holy the Angel in Moloch!

Holy the sea holy the desert holy the railroad holy the
locomotive holy the visions holy the hallucinations holy
the miracles holy the eyeball holy the abyssl

Holy forgiveness! mercy! charity! faith! Holyl Ours! bedies!
suffering! magnanimity!

Holy the supernatural extra brilliant intelligent kindness of
the soull

When Israel went forth out of Egypt, the house of Jacoh
from a people of sirange language; Judah became his
sanctuary, Israel his dominion. The sea saw it, and fled;
Jordan turned back. The mountains skipped like rams, the
hills like lambs. What ailed thee, O sea, that thou didst
flee? thou Jordan, that thou turnest back? ye mountains,
that ye skip like rams? ye hills, like lambs? At the presence
of the Lord—tremble, O Earth, at the presence of the God
of Jacob; who turned the rock into a pool of water, the
flint into @ mountain of water.

(Cover the matzah and say:)

Blessed art thou, O Lord our God, Sovereign of the Uni-
verse, who hast redeemed us, and our ancestors, from
Egypt; and caused us to attain the enjoyment of this night,
to eat thereen unleavened bread and bitter herbs.

O Lord our God! and the God of our ancestors, mayest
thou cause us to attain other solemn festivals and Seasons,
which approach us; that we may rejoice in the building of
thy city of justice, and exult in thy service: then we will
give thanks unto thee with a new song for our deliverance
and redemption. Blessed art thou, O Eternall who re-
deemeth Israel,

Blessed art thou, O Ged, who not only redeemeth Israel
but through Israel addresses Mankind and invites Man-
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kind to address thee unafraid. Blessed art thou, O Lord
our God, whom we have been creating through Mankind's
history as thou created us through thy eternity. Blessed art
thou, O Lord our God, who hast breathed into us the
Law that we have written for thee.

{All say in unison:)

Blessed art thou, O Lord our God, King of the Universe—
the only King that we acknowledge. Blessed art thou, O
Lord cur God, King of the Universe—the King ta whom we
do not kneel.

(The reader resumes:)

Blessed art thou, O Lord, who hast commanded us to
answer the questions of our children about the departure
from Egypt, but who also inspired our forefathers in the
tradition to leave some questions unanswered. For as no
question is ever fully answered, so the four questions that
our young people asked tonight have not been fully an-
swered. May they and we seek out answers for ourselves
and, seeking, ask new gquestions!

{The reader pauses. Anyone of the table

who wishes fo ask a question or comment

on the Passover does so, and there is

a general discussion for fiffeen or fwenty
minutes. This space is blank for the retelling.)




